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It has long been recognized that the story of Noah recapitulates the stories of the
Creation,! the Garden,? and the Fall of Adam and Eve.3 What has been generally
underappreciated by modern scholarship, however, is the nature and depth of the
relationship between these stories and the liturgy and layout of temples, not only in
Israel but also throughout the ancient Near East.* And this relationship goes two
ways. Not only have accounts of primeval history been included as a significant part
of ancient temple worship, but also, in striking abundance, themes echoing temple
architecture, furnishings, ritual, and covenants have been deeply woven into the
scripture stories themselves. To the extent that the biblical accounts of the Creation,
the Garden, and the Fall are re-played in the story of Noah, one might expect similar
temple themes to recur.

Rest is one of the most significant themes in the story. Noah’s name means “rest,”
the noisy clamor of the wicked prevented rest, Noah’s labors provided rest, and
Noah eventually entered into the rest of the Lord, meaning the fulness of His
presence.

Apart from the Tabernacle of Moses® and the Temple of Solomon,® Noah’s Ark is the
only structure mentioned in the Bible whose design was directly revealed by God.”
Like the Tabernacle, Noah'’s Ark “was designed as a temple.”® The Ark’s three decks
suggest both the three divisions of the Tabernacle and the threefold layout of the
Garden Eden.? Indeed, each of the three decks of Noah’s Ark was exactly “the same
height as the Tabernacle and three times the area of the Tabernacle court.”1? Noah'’s
Ark is made of resinous timbers and reeds (not “rooms”!!) covered with waterproof
pitch, just as was the reed sanctuary that was the dwelling place of the high god and
his consort in Enuma Elish,'? and as was the cult hut that was torn down to provide
construction materials for the boat in the stories of Atrahasis3 and Gilgamesh.1*

In considering the role of Noah'’s Ark in the account of the Flood, it should be noted
specifically that it was a mobile sanctuary, as were, of course, the Tabernacle and the
Ark of bulrushes that saved the baby Moses.1> Each of these structures can be
plausibly described as a traveling vehicle of rescue that was designed to parallel in
function God’s portable pavilion or chariot.1® [ show how this theme plays out in
both the original and the Noachic creation accounts. I also explore the rich thematic
connections between the emergence of the dry land at Creation, the settling of the
Ark at the top of the first mountain to emerge from the Flood, New Year’s Day, the
Tabernacle, and Solomon’s Temple.



Nothing in the story of Adam and Eve in the Garden of Eden can be understood
without reference to the temple. Neither can the story of Noah and his family in the
garden setting of a renewed earth be appreciated fully without taking the temple as
its background. As the book of Moses highlights Adam’s diligence in offering
sacrifice when he entered the fallen world,17 so the book of Genesis describes Noah'’s
first action on the renewed earth as being the building of an altar for burnt
offerings.1® Most of the significant elements in the Garden of Eden are present in
Noah'’s garden: a prominent mountain, fruit whose eating leads to important
consequences, and a place of holiness where unauthorized entry is forbidden.1®

This holy place becomes the scene of a “Fall” and consequent judgment.?? Often, the
instigator of this “Fall” is wrongfully seen to be Noah who, it is reported, succumbed
to the intoxicating influence of wine from his vineyard. However, the scriptures omit
any hint of wrongdoing by Noah, and instead reserve all condemnation for his
grandson Canaan,?! who is likened in the Zohar to the “primordial serpent”?2 who
was cursed by God in the Garden of Eden.?3 And what was the sin? If we have
understood the situation in Eden correctly,?* it is a perfect parallel to the
transgression of Adam and Eve.2> Without proper invitation, Ham approached the
curtains of the “tent of Yaweh,”2¢ and looked at what was “uncovered within”27—
literally, “in the midst of"28—the tent, in what seems to be part of an effort to steal
Noah'’s priesthood garment and usurp his authority.?°

According to Joseph Smith, Noah “was not drunk, but in a vision.”3? “This explains
why Shem and [Japheth] refrained from looking at Noah even after they had covered
him, significantly ‘ahorannit [Heb. “backward”] occurs elsewhere with regard to
avoidance of looking directly at God in the course of revelation.”31
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